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FORMAL AND SEMANTIC ASPECTS OF HITTITE Gul(as)sa- ‘FATE "

H.CRAIG MELCHERT"”

It has long been established that the Hittite Gul(as)3a-deities are fate-goddesses, who along
with the DINGIR.MAH.MES, the goddesses of birth, are responsible for the fate of individual
human beings. See the brief account of Otten (1971), the excellent extended discussion by
Beckman (1983: 242-248) and the summary by Haas (1994: 372), the latter of whom both
correctly stress the related but distinct roles of the two sets of goddesses. The following
passage cited by Beckman (1983: 244) also makes clear that the Gul(as)3a-deities take their
name from the verb gul(as)s- ‘to draw, sketch; engrave, inscribe’” which describes their key
activity:

KUB 43.55 ii 13-15 (CTH 448, Ritual for the Sun-goddess of Earth; ?/NS)

[nu m]an antuhsas kuwapi miyari [nu=s]si apédani UD-ti mahhan ¢GulsSess=a
[DINGIR.MAIH.MES-i$$=a assul gulsanzi

“[And i]f a person is born some time, as both the Fate-deities and the Mother-goddesses on
that day engrave well-being for him...”

The text then proceeds to ask that the Fate-deities and Mother-goddesses “engrave”
(gulasten) life, long years and other blessings for the Hittite queen.

Nevertheless, the precise formal and semantic relationship of the name of the Fate-goddess-
es to the verb gul(as)s- has never been fully elucidated, and recently Waal (2014) has chal-
lenged the recent consensus that the noun and verb are to be read phonetically and argued
again for the old partially logographic readings GUL-$- and “GUL-Ses and for the phonetic
reading of the latter as Kuwanses. The main point of the present contribution is to bring to
the discussion the only occurrences of the noun gul(a)$sa- as an appellative, which have
been entirely ignored because they have been misunderstood and wrongly emended out of
existence. | cited these in passing in another context in a place where no Hittitologist would
be likely to see the mention (Melchert, 2000: 63), unaware that no one else understood them
in the same fashion.

Both examples of gul(as)sa- ‘fate’ in its standard sense occur in the Hittite translation of the
“Hymn to Adad”, in expressions that calque well-known Akkadian collocations:

KBo 3.21 i 3-4 (CTH 321, Hymn to Adad; OH/NS)

* | thank several colleagues who heard an oral presentation of this paper at the 225th meeting of the American
Oriental Society in New Orleans, March 13, 2015, for invaluable references. | am above all indebted to Ilya
Yakubovich for timely sharing of his recent studies on this and related topics and especially for his insight that
illiterate peoples upon their first encounter with writing may attribute to it not only magical but also ominous
qualities. The usual disclaimer applies, and | am solely responsible for all views expressed here that are not
explicitly attributed.

** University of California, Los Angeles.
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n=asta ANA DINGIR.MES GAL-TIM tuliya anda tuel=pat gulasa tarranut
“He (Enlil) made powerful your fate in the assembly of the great gods.”

ibid. iii 18-20

URUKA DINGIR.RA=ma=_83an kuedani URU-ri “Anus$ laman dai$ °EN.LiL-as=ma=83i=kan gulasta
dusgarawanda gulassa “AMAR.UTU-as assiyanti

“But Enlil engraved a joyous fate for Babylon, the city on which Anu bestowed the name,
beloved of Marduk.”

Archi in his edition of the text (Archi 1983: 21) analyzed gulassa in ii 4 as the plural of a verbal
noun tgulassar (thus also Puhvel, 1997: 242), but the verbal noun of the stem gul(as)s- could
only have been gul(as)$(u)war (as attested at KUB 3.110:17 and 43.72 ii 11) or *gul(as)Ses3ar.
In iii 20 Archi wrongly emended the correct attested gulassa to gulasta and accepted the
quite unbelievable interpretation ‘looked at’ of Goetze (1938: 58-59). He was followed in the
emendation by Puhvel (1997: 240), with a different but likewise false translation.

What is attested in both passages is the perfectly regular collective plural of the animate re-
sult noun gul(as)sa- to the verb gul(as)s- ‘engrave, inscribe’.* One’s ‘fate’ is what the Fate-dei-
ties engrave or inscribe, and the ‘Gulses are merely ‘the Fates’ personified, like Latin Fata. The
Hittite tuel gulassa tarranut of KBo 3.21 ii 4 is a calque of Akkadian “EN.LIL §imati-ka uSarbi
‘Enlil exalted your fate’ (Samsuiluna C, 73), while the figura etymologica in gulas$sa gulasta is
a calque on Akkadian Simta/Simati $dmu ‘decree a fate’. The very unusual Hittite word order
in the second passage betrays that we are dealing with a translation.

In refuting the claims of Waal (2014) that the verb and noun are not to be read phonetically
as /kulss-/ and /kulssa-/, but as GUL-$- and GUL-3a- standing for /kwans-/ and /kwansa-/, |
may be relatively brief, since Yakubovich (2014) has already made most of the necessary
counterarguments, and | need not repeat them in detail here. In addition to the personal
theophoric names spelled with Ku-ul-Sa- and Ku-ul-zi- cited by Yakubovich (2014: 289-290),
also fatal to Waal’s analysis is the Palaic form of the Fate-deities, ‘Gulzannikes. Her assertion
(Waal 2014: 1025, note 24) that this word may be read ‘GUL-zannikes is not remotely cred-
ible. The very few logographic spellings in Palaic are of the usual sort showing only a single
sign as a phonetic complement marking the case ending (e.g., LUGAL-/). A mixed spelling
dGUL-za-an-ni-ke-e$ with a logogram followed by five syllabic signs spelling out three syllables
of the word would be unparalleled in Hittite cuneiform. As argued by Yakubovich (2014: 292-
295), the only compelling evidence for logographic spellings, the few examples such as ‘GUL-
as, °‘GUL-an, ‘GUL.HI.A-us (all only in New Script!), may be interpreted as an interpretatio
luvica by scribes who were Luvian native speakers. They would have been well aware of the
association of fate deities with engraving/ inscribing, and for them a folk etymology in terms
of GUL ‘strike’” made sense. Engraving on stone involved striking, and their own word for ‘en-
grave’, /k¥anza-/, while etymologically cognate with Hittite gu/ss-, as convincingly shown by
Yakubovich, would have been analyzable to speakers as an iterative of the root *k*an- ‘strike’
(with Yakubovich, 2014: 294).

1 For more examples of this type see Melchert, 2000: 62-65, following Eichner, 1985, and others.
2 | am more skeptical than Yakubovich of the alleged examples of logographic writings for the Hittite verb
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Also not credible is Waal’s claim that the extremely frequent spelling gulas-Sa- is to be read
as GUL-as-Sa- with a phonetic complement spelling the variant Kuwassa- for Kuwansa- (Waal,
2014: 1025)3. The standard form for the divine name is Ku-wa-an-3a/3e-. Given the frequen-
cy of the spelling gul-as-3a-, the complete absence of any examples of TGUL-an-3a/3e- en-
tirely excludes the reading of the Fate-deities as Kuwanses. Furthermore, as pointed out by
Yakubovich (2014: 291), nothing in the contexts of their occurrence supports the equation
of Gulses and Kuwanses/Kuwasses. The former are, as emphasized by Beckman, Haas, and
all others, closely associated with the Birth-goddesses, the DINGIR.MAH.MES. The Kuwanses
deities show no such association, another telling argument against their equation with the
Gulses goddesses.

Despite the protests of Waal (2014: 1021) there is nothing problematic about the etymol-
ogy of gulss- and gulssa-. The correct derivation from PIE *k*els- ‘draw a furrow’ (Oettinger,
1979: 204; Kloekhorst 2008: 492-493) is impeccable semantically and formally.* As Nichols
Sims Williams has kindly brought to my attention, further support for this derivation comes
from similar use of the Sogdian reflex grws of the same root. It is attested in a Manichean
text meaning ‘draw (a magic circle)’ (Sims Williams-Durkin-Meisternst 2012: 99b) and several
times in a Christian Sogdian manuscript meaning ‘draw (a picture), illustrate, describe’, trans-
lating Syriac swr ‘draw, paint” and rSm ‘engrave, draw, indicate’ (Sims Williams 1985: 213b).

As per both Oettinger and Kloekhorst, an original root present *k"éls-ti, *k*Js-énti would have
led to *kwalsszi, kulssanzi, a paradigm unsurprisingly leveled to attested /kulsstsi/, /kulssan-
tsi/. As per Yakubovich (2014: 287), Empire and Iron Age Luvian generalized rather its regular
outcome of the strong stem, /k“anz-/ via *k"alz->. Contra Oettinger (1979: 204), however,
the evidence from the examples in the Hymn to Adad shows that gu/sSa- was not an agent
noun ‘engraver’, but a result noun ‘engraving, fate’, formed from the verb by a pattern that
remained productive in Hittite: compare harga- ‘destruction’ < hark- ‘perish’, karsa- ‘shear-
ing’ < kars- ‘cut, shear’ and other examples. Therefore, in spite of Waal’s ringing conclusion
(2014: 1031) that “the name of the Deities of Fate, who wrote the destiny of men, is in need
of a change”, we may reaffirm that the Hittite Fate-goddesses are indeed the ¢Gulsses, the
Fates, the personification of gulssa-, the fate engraved for humans.

There is, however, one issue that to my knowledge has never been raised regarding this entire
account—perhaps because for us in literate societies the metaphor of one’s fate being “writ-
ten” seems extremely natural. However, the existence of Gul$ses in Hittite, ‘Gulzannikes in
Palaic, and ‘Kuwanza in Luvian (attested widely in western Anatolia in theophoric names into
the Hellenistic and Roman periods) argues that the notion of fate as something written, or at

gulss-. The example GUL-wa-ar in KBo 51.116 Ro 8 cited by Oettinger (1979: 203) definitely belongs to walh-
‘strike’ and GUL-u-ar at KBo 55.79 Ro 2 in a fragmentary context may as well. As for the gul-an-ti "*°KA.GAG in
KUB 39.17 Vo 12, the interpretation as ‘inscribed beer mug’ (Puhvel, 1997: 242) is pure conjecture. A defective
spelling for gul-<la>-an-ti ‘hollow(ed)’ seems rather more likely.

3 The frequency of the spelling gul-as-s° expresses the geminate in /kulss-/. On this regular gemination of *s in
Hittite in clusters, particularly sonorants, see Melchert, 1994: 150, with reference to Bernabé Pajares, 1973.

4 The alternative derivation from *g*el- ‘prick’ (Puhvel, 1997: 244) is no better semantically and is formally
inferior, since the -s- must be taken as a present suffix or enlargement not otherwise attested for that root. It
is also questionable whether an initial *g* would be preserved in Luvian before a syllabic *], and it certainly
would not have been in Hieroglyphic Luvian /k*anz-/ ‘inscribe’ < *g*¢ls-.

5 We may leave open the question of whether graphic <z> in Luvian after sonorant represents [ts] with epen-
thesis (Melchert, 1994: 172) or rather [z] with voicing. Both would be natural phonetic developments.
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least engraved, was already current for the speakers of Indo-European-derived “Proto-Ana-
tolian”. Since it is hard to believe that literacy was already an integral part of these speakers’
culture, | have long worried that we face a serious problem of relative chronology. The con-
tention of Waal (2012: 23) that the fate goddesses were already at that early date conceived
as drawing fate specifically in hieroglyphs is not credible.

Yakubovich (forthcoming) has independently concluded for similar reasons that the notion
of “engraving” fate must have already been Proto-Anatolian and has in my view compellingly
solved the problem of relative chronology. | will again not repeat his eloquent arguments,
which I heartily recommend to all interested readers, but merely summarize his conclusions.
He presents parallels from several Indo-European traditions that show how illiterate com-
munities who are introduced to the use of writing by others, but do not themselves control
it or understand its workings, tend to ascribe to it magical but at the same time often omi-
nous or “dark” powers, including the ability to divine or even determine fate by means of
the manipulation of engraved signs. It is thus quite in order that the Indo-European speak-
ers intrusive in Anatolia at an early date ascribed such powers to incised signs (which they
named with their inherited verb *k"els-) and created the requisite divine figures who were
thought to wield them®.
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